(1 John 2,18; 2,22; 4,3; and 2 John 1,7), but not in Revelation, the source of all the Biblical details in the Antichrist legend. The word Antichrist has been applied to the Beast of Revelation 13. The classic work of Wilhelm Bousset, The Antichrist Legend, a Chapter in Christian and Jewish Folklore, trans. by A.H. Keane (London: Hutchinson & Co., 1896) is still useful as a scholarly introduction. An unsurpassed study of the Antichrist legend in late medieval and Reformation era Germany is Hans PreuB' classic Die Vorstellui?gen vom Antichrist im spdteren Mittelalter, bei Luther und in der konfessionellen Polemik. Ein Beitrag zur Theologie Luthexs und zur Geschichte der christlichen Frommigloeit (Lcipzig, 1906) . In the best tradition of thorough German scholarship, Horst Dieter Rauh promises much less in the title than he actually delivers, namely a vast and extraordinarily erudite conspectus of the Antichrist tradition since Biblical times: Das Bild des Antichrist im Mittelalter: Von 1jconiuJ zum deutschen Symbolismus (Minster, 19792 [1973] America, 19832 [1943] ), ch. 2, "Antichrist," 32-43. Trachtenberg does not distinguish between the cautious Biblicism of much medieval "high theology" and the more concrete exegesis that eventually prevailed in exegetical and literary works of the high and later Middle Ages. For a perspective on the "real-life" impact of the Antichrist in the political world, see H.M. Schaller, "Endzeit-Erwartungen. See also Bernard McGinn, "Portraying Antichrist in the Middle Ages," in: The Use and Abuse of Eschatology in the Middle Ages, ed. Werner Verbeke, Daniel Verhelst and Andries Welkenhuysen (Louvain, 1988) , 1-48. know him instantly.' Over one hundred years later, John Calvin was concerned above all to depict the ideas and concerns of "old believers" in the Catholic world as blind and superstitious when he wrote "in the papacy [in papatu] nothing is more widely and commonly discussed than the projected coming of the Antichrist."4
The pre-Christian Jewish tradition, based in part on Daniel (7,7-10), foresaw the advent of an anti-Messiah, known first as Belial or Beliar, and later as Armillus.' This was to be an actual physical entity. However, from the time of the Church Fathers, learned Biblical exegesis has tended to interpret the Beast of Revelation 13, the basis of the (Christian) Antichrist legend, as a corporate entity: the totality and final sum of evil in the world. Nevertheless, many medieval and early modern authors who wrote in Latin were less concerned with precise Biblical scholarship than with Christian tradition. The term "Antichrist," drawn from the Epistle of John, and fraught with the earlier tradition of the Jewish anti-Messiah, denotes both someone who opposes or does not believe in Jesus and one of the personnel of the Last Days.' This shocking name was applied to the Beast of Revelation 13, thus anthropomorphizing the Beast and giving him a "speaking part" in the final drama. The vernacular sources that interpreted learned theology for the non-Latinate, primarily in literary and exegetical genres, provide evidence for a popular image of Antichrist strikingly different from that of the learned. On the European Continent, the broad masses of western Christendom as well as many learned clerks believed the Antichrist was a real person who would be born, live and dic, often in a perverse parody of Jesus' life, at the End of Time.' He would persecute true believers and set up an 3 Cited by Joshua Trachtenberg, The Devil and the Jews, 39. To medieval Christians, the Antichrist was "no legendary dragon spouting imaginary fire; he was a terrifying reality" (37-38) ; "... the Antichrist was no mere creature of scholarly dispute but the deeply disturbing concern of everyone." (39) London, 1908) , vol. I, 578-581. 6 John 2,18: "Little children, it is the last time: as ye have heard that antichrist shall come, even now are there many antichrists; whereby ye know it is the last time." ' The situation in England seems to have been rather different. I.ollard exegesis tended to see the Antichrist as the pope. Curtis Bostick notes that this is the result of a similar distinction between a corporate and a personal Antichrist: see his dissertation "The Antichrist and the "trcwe men." Lollard Apocalypticism in Late Medieval and Early Modern England" (University of Arizona, 1993) . Bostick notes that the theologians Tyndale and Wyclif generally saw the Antichrist as a corporate entity, whereas at the popular level, the Lollards interpreted Antichrist as a real person, usually the pope. Most students of the Antichrist traditions have not paid equal attention to both views: Emmerson, for example, calls the personal intcr-
